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rienced by us. In such a case it is unnecessary to assume
a new knowledge and a new function of the mind to esta-
blish it. The self is the asraya for the knowledge of the
object; and we need not assume a ^Jnanantara' (another
cognition). As such we conclude that there is the immedi-
acy of the self without the mediation of the objects.

The Nyaya contends that the samyukta samavaya is
the cause of the 'jnanantara9. We cannot say that the'experi-
ence of the self or of the object is immediate through jnana.
nfara because of this relationship. Now, perception refers
to or involves the reference to an object here and now. In
such a case the Nyaya theory would require that there should
be two experiences at the same time.

Let us assume that6 samyukta samavaya sambandha' or
the relationship of 'samyukta tadatmya' gives us the appre-
hension or experience. In such a case along with the imme-
diacy of the knowledge there ought to be the immediacy of
the 'parimana' of the self and of the ^asa' of the object as
well. Experience cannot be apprehended (gamyah) by ano-
ther knowledge, for that would involve the violation of its
'sva prakasatva'.

There are some (Bhatta Mimamsakas) who hold that
the 'prakatya9 (manifestation) which is in the object is also
'svaprakasa'. In this theory it is impossible to maintain
the very emergence of this 'prakatya\ The experience of
the object cannot be said to arise from the "atra vyapara'.
And many reasons can be adduced. An activity can be
due to 'parispands' or to /parinama\ The self is 'vibhiT
/all-pervasive) and as such cannot have any 'parispanda,